Qumran (less so from other sites in the Judean Desert), and in light of increased study into the text of the Samaritan Torah, no one will have trouble imagining a Torah scroll reading ‫קדם‬ ‫אלהי‬ ‫מעון‬ instead of MT ‫מענה‬ ‫קדם‬ ‫אלהי‬ (Deut 33:27). Nor will one have any problem with the fact that at least one scroll of the Torah read ‫היא‬ nine times, while others contained this orthography eleven times. 423 . For the purposes of this article, in order to keep matters simple, we will refer to Exod 24:5 only as the passage that contains ‫-זעטוטי‬though this practical consideration should not be viewed as a preconception regarding Exod 24:11, which may or may not have included this word in the ‫זעטוטי'‬ scroll'.
‫זעטוטי‬ (sg. ‫)זעטוט‬ 5 is clearly a rare lexeme in ancient Hebrew-perhaps part of the original Hebrew lexis, 6 perhaps a loanword from Aramaic, perhaps a loanword from Greek. 7 Regardless, all would agree that such a lexeme would be unexpected (at least at first glance) in the Sinai pericope.
If one were to follow the Greek path, one might begin with the observation that early Greek loanwords appear occasionally in Biblical 7 All three ideas have been proposed by scholars. In general, 19th-century scholars, such as Abraham Geiger, Jacob Levy, and C. D. Ginsburg, opined that ‫זעטוט‬ was a loanword from Greek, with reference to ζητητής 'seeker, inquirer' (cf. Henry George Liddell, Robert Scott, and Henry Stuart Jones, A Greek-English Lexicon [Oxford: Clarendon, 1968], 756); whereas 20th-century scholars, such as E. Y. Kutscher, Shemaryahu Talmon, and Harry Orlinsky, understood the word as a loanword from Aramaic, with reference to Maʿlula ezʿūṭ 'small' and some amorphous connection to ‫זוטא‬ 'small' (though in one publication Kutscher also implied that the word was a native Hebrew vocable). Ernst Klein, A Comprehensive Etymological Dictionary of the Hebrew Language for Readers of English (New York: Macmillan, 1987), 193 (see also 201), is agnostic, with the comment "of uncertain origin." I will address this matter in much greater detail, with full bibliographic support, in a companion article to the present essay, entitled "The Etymology of ‫זעטוט‬ 'youth, young man'," to appear in the proceedings volume of the 7th International Symposium on the Hebrew of the Dead Sea Scrolls and Ben Sira, held in Strasbourg, June 2014. 8 For general discussion, see Gary A. Rendsburg, "Cultural Words: Biblical Hebrew," EHLL 1:640-642; Shai Heijmans, "Greek Loanwords," EHLL 2:149; and Nicholas de Lange, "Greek Influence on Hebrew: Late Antiquity," EHLL 2:146. And if ‫זעטוט‬ is a native Hebrew word, which remains possible, then why does it appear only in Exod 24:5 (or in at least one presumed witness thereto) within the entire biblical corpus?
Regardless of which tack one follows, the answer to the presence of ‫זעטוט‬ in at least one ancient witness to the Torah (assuming, for the moment, the historicity of the rabbinic tradition) at Exod 24:5 lies within the recognition of the unique aspects of this chapter within the Bible. For as is well known, 9 One will admit that ‫ש‬ ‫גֶ‬ ‫ילֶ‬ ‫פִּ‬ 'concubine' may serve as a parallel, since this lexeme also refers to humans. Note its relationship to Greek παλλακίς, Latin paelex, even if neither of these words serves as the actual etymon of the Hebrew form. Rather, ‫ש‬ ‫גֶ‬ ‫ילֶ‬ ‫פִּ‬ is more likely derived from another (unknown) Mediterranean source. 27 The largest group of biblical manuscripts from Qumran, comprising 48% amongst Torah texts and 44% amongst Prophets-and-Writings books, are 'protoMasoretic' (or 'MT-like' or 'proto-rabbinic' or 'semi-masoretic' or however one wishes to call these manuscripts); see Tov, Textual Criticism, 108. 28 Regardless of the specific connotation, though, the Qumran evidence demonstrates that ‫זעטוט‬ 'youth' (or some such gloss within the general 33 Commenting on the use of the locution ‫זעטוט‬ ‫נער‬ in the War Scroll (the first Qumran text with this expression to come to light-on CD, see below, n. 35), Yigael Yadin opined that the addition of ‫זעטוט‬ after ‫נער‬ allowed for the meaning 'youth, young person' to be understood, since ‫נער‬ alone could mean 'young warrior' (cf., e.g., 1 Chr 12:28). with ‫זעטוטי‬ in place of the hapax legomenon ‫‪-on‬אצילי‬ which see also above, n.
4.
In Aramaic, the word is even less widely used, with only two attestations. 37 The first is within the Targumic expansion of Song 6:5, in the phrase ‫דארעא‬ ‫ועמא‬ ‫זעטוטין‬ ‫ושאר‬ 'and the remainder of the young-men and people of the land'. 38 The second is less textually reliable, but worth mentioning nonetheless: both Levy and Jastrow cited Tg. Yerushalmi to The outward similarity of ‫זעטוט‬ to Aramaic ‫זוטא‬ 'small' may be simply a coincidence. Once more, see my forthcoming article, which will address the matter with a greater linguistic focus. 38 As we shall see in the follow-up article to this article, in this passage ‫זעטוטין‬ connotes more specifically 'students' than the general term 'young men'. Perhaps the best way to apprehend the true intent of the passage is to provide a relatively literal translation: "Yes, here before you; hurry now, because today he is coming to the city, because the sacrifice is today for the people at the high-place. When you come to the city, thus you will find him, before he goes up to the high-place to eat, because the people cannot eat until he comes, because he must bless the sacrifice, afterwards the invitedones can eat; so now go up, because him, this very day you will find him."
By the use of such language, the text succeeds in depicting the girls' excitement over seeing the tall, handsome Saul, as they prattle all at once, creating a cacophony of voices. 
